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ABSTRACT  

 

This study aims to analyze the classification of land in the Bali Aga Traditional Village in Bali Province and the management of 

ulayat land in the Bali Aga Traditional Village in Bali Province. Methodologically this research uses qualitative methods with an 

ethnographic approach. Research informants are traditional elders, Bendesa Adat (customary head), traditional leaders and the 

people of Bali Aga Village. The data collection technique was observation, interview, and document study using observation guide 

instrument, interview guide and document study guide. Data analysis was carried out qualitatively. Land in the Bonyoh Traditional 

Village can be classified into seven, namely: (1) owned land, (2) druwen village land (owned by a traditional village), (3) village 

father land, (4) village expert land, (5) temple profit land, (6) evidence ground, and (7) ravine protection ground. Included in the 

ulayat land are the druwen desa land (owned by the traditional village), the village fatherland land, the village expert land, the 

temple profit land, and the evidence land. Administratively, some ulayat lands are registered in the name of the Bonyoh Traditional 

Village, such as druwen village lands and evidence land. While the land that has been certified in the name of the owner is the 

customary village father land and village yard land. The land management rights for the druwen village are under the Bonyoh 

Traditional Village. Meanwhile, the management of village father land, proof land and village yard land is given to members of 

the indigenous village community who own it while still carrying out obligations for the Bonyoh Traditional Village. 

  

 

INTRODUCTION 

 

Customary rights are a series of authorities and obligations of a customary law community, which relate to land located within its 

territory. Indigenous peoples have the authority to manage their lands for the benefit and welfare of indigenous peoples (Suwitra 

& Puspadma, 2018). In Balinese society, almost every traditional village owns land that is managed jointly by a customary alliance 

called the druwen desa land (land belonging to the traditional village). Along with changes in the management and administrative 

arrangement of land ownership, ulayat land or customary land often becomes a problem related to juridical ownership. Even in 

some areas, land tenure conflicts often occur between companies and adat, between individuals and adat and between government 

institutions and adat. This is because administratively, customary land tenure often does not have a certificate of ownership (SHM) 

as proof of ownership of the land. The implication is that the customary land becomes a bone of contention between various parties 

who have an interest in controlling the land (Sastrawan et al., 2018).  

Bonyoh Traditional Village, is one of the Bali Aga Villages that still maintains the traditions and traditional values of 

the Balinese people. The forms of traditional activities of the Bonyoh Traditional Village community can be seen from the religious 

ritual activities, social activities and agrarian activities carried out by the Bonyoh Traditional Village community. Ritual activities 

in Bonyoh Village can be seen from the procession of the menek bayan (village head) ceremony, the procession of the cow-paying 

marriage ceremony, the Ngaben ceremony, the mecacain (ritual for preparing the land for rice plants) and the ngusabe dalem 

ceremony (sacrifice ceremony for Lord Shiva). Community social activities can be seen from the likes/good things (three months, 

cutting teeth, marriage), and grief/bad things (death, illness, cremation) and other social activities (Suastika, I. N., 2019). For the 

purposes of traditional ceremonies or religious ceremonies carried out at temples, traditional villages carry out them jointly or 

together. Both for the provision of facilities for the ceremony as well as in carrying out the ceremonies held at the temple. The 

financing for this religious ceremony is taken from the results of the customary land management efforts worked on by members 

of the Bonyoh Indigenous Village community (Rwa, 2017). Every member of the community who is given the authority to manage 

ulayat land and is given the obligation to pay urunan in accordance with the amount of expenditure for religious ceremonies carried 

out divided by all members of the Traditional Village community.  

However, various problems related to ulayat land in the Bonyoh Traditional Village still occur, such as the absence of a 

clear administrative pattern regarding land ownership and management, there are still many ulayat lands that do not have a 

certificate, land controlled by someone does not necessarily belong to the owner. people who occupy, the process of inheritance of 

customary land land is often not determined through customary law mechanisms, there are still communal lands which can cause 

conflict at any time, and there are efforts made by certain individuals to thwart the customary law process on land issues. ulayat 

(Trisya Andika et al., 2021). This problem is also stimulated by the existence of various types of land whose management and 

ownership rights are unclear. For example, such as crooked land (evidence land) which is land given to the customary village 

apparatus for their services as administrators in the traditional village. This land is given by the Traditional Village as long as the 

person concerned becomes the administrator of the Traditional Village, but not infrequently this management right is continued 

until the person concerned has stopped. Even the customary land has been certified to become his property.  

 

METHOD 

 

This research is seen from the methodological aspect using qualitative research methods with an empirical juridical approach to 

obtain data directly related to ulayat land problems in the Bonyoh Traditional Village (Darmalaksana, 2020). The location of this 

research is Bonyoh Traditional Village, Bangli Regency, Bali Province. The research subjects consisted of several parties who 

based on consideration were judged to have the quality and accuracy to act as research subjects in accordance with the demands 

of the characteristics of the research problem, namely the management of the Bonyoh Traditional Village, the Bonyoh Traditional 

Village Community Leader, and the Bonyoh Traditional Village Community. The technique of withdrawing and developing 
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research subjects was carried out purposively (purposive sampling technique), then the number and types were developed using a 

rolling “snowball sampling technique” until data saturation was achieved where information/data had been collected completely 

(Mezak, 2006). Data collection techniques in this study were conducted by interview, observation and document study. While the 

research instrument uses interview guidelines, observation guidelines and document study guidelines (Darmalaksana, 2020). Data 

processing and analysis techniques in this study will be carried out qualitatively, which begins with collecting data, sorting and 

selecting data, presenting data thoroughly based on their logical connection, then drawing conclusions. These processes will 

produce research findings that are comprehensive in nature to reveal sociologically about existing land management in Bali 

Province. In addition, these findings can also be used as the basis for research or similar studies in countries that still use customary 

law. 

DISCUSSION 

 

Soil Classification in Bonyoh Traditional Village 

 

Soil is a place to live, grow and develop humans and all other living things. Without soil, humans and other living things have no 

place to breed and continue their life. The Balinese as a social community, most of which rely on the agricultural and tourism 

sectors, interpret land as a place and space that must be harmonized and protected in accordance with the Tri Hita Karana 

philosophy. According to the teachings of Tri Hita Karana or the three causes of harmony, there are three important elements that 

must be maintained, namely the relationship between humans and God, the relationship between humans and fellow humans, and 

the relationship between humans and the universe. This relationship between humans and nature is interpreted as a religious and 

magical relationship between humans and their place of life (motherland) (Sastrawan et al., 2018). To keep the soil intact and 

harmonious, the Balinese perform various ceremonies to restore the fertility and sanctity of the soil, such as the gumi pemyuh, the 

ngeresi gana ceremony, ngelukat pertiwi, mecaru and so on. This is a form of appreciation as well as the meaning of the function 

and use of land for the Balinese people and their survival (Suwitra & Puspadma, 2018). Land is more than just a soul, it is a 

philosophy of life, self-respect, an exploration of the past, a direction forward, a demand that one not lose one's grip and always 

walk on the straight path. So it is not surprising, if we see that Balinese people are willing to sacrifice their property and even their 

lives for a plot or piece of land. The Bonyoh Traditional Village also values land as Mother Earth, namely the Goddess who gives 

life, provides various needs and maintains human life. Land in the Bonyoh Traditional Village can be classified into seven, namely: 

(1) owned land, (2) druwen village land (owned by a traditional village), (3) village father land, (4) village expert land, (5) temple 

profit land, (6) proof ground, and (7) ravine protection ground.  

Soil is a place to live, grow and develop humans and all other living things. Without soil, humans and other living things 

have no place to breed and continue their life. The Balinese as a social community, most of which rely on the agricultural and 

tourism sectors, interpret land as a place and space that must be harmonized and protected in accordance with the Tri Hita Karana 

philosophy. According to the teachings of Tri Hita Karana or the three causes of harmony, there are three important elements that 

must be maintained, namely the relationship between humans and God, the relationship between humans and fellow humans, and 

the relationship between humans and the universe. This relationship between humans and nature is interpreted as a religious and 

magical relationship between humans and their place of life (motherland) (Sastrawan et al., 2018). To keep the soil intact and 

harmonious, the Balinese perform various ceremonies to restore the fertility and sanctity of the soil, such as the gumi pemyuh, the 

ngeresi gana ceremony, ngelukat pertiwi, mecaru and so on. This is a form of appreciation as well as the meaning of the function 

and use of land for the Balinese people and their survival (Suwitra & Puspadma, 2018). Land is more than just a soul, it is a 

philosophy of life, self-respect, an exploration of the past, a direction forward, a demand that one not lose one's grip and always 

walk on the straight path. So it is not surprising, if we see that Balinese people are willing to sacrifice their property and even their 

lives for a plot or piece of land. The Bonyoh Traditional Village also values land as Mother Earth, namely the Goddess who gives 

life, provides various needs and maintains human life. Land in the Bonyoh Traditional Village can be classified into seven, namely: 

(1) owned land, (2) druwen village land (owned by a traditional village), (3) village father land, (4) village expert land, (5) temple 

profit land, (6) proof ground, and (7) ravine protection ground.   

The traditional village druwen land is land owned and managed by the Bonyoh Traditional Village for the public interest 

or the interests of all Bonyoh Traditional Village communities. Included in the druwen land of this traditional village are land that 

is used as a field, land that is used as a cemetery, land that is used as a school, land that is used as a forest and land that is used as 

a Village Hall. The village druwen land is managed by the traditional village administrator by giving obligations to all communities 

to clean it (Fatmi, 2018). If there are benefits from managing this land, such as wood and bamboo growing in the village forest, it 

will become the property of the customary village and be used for the benefit of the customary village. The community also 

considers the druwen village land as sacred and sacred land, because it is owned by the traditional village as a symbol of the 

caretaker of the existence of Gods in the world, so it should not be taken carelessly. The customary village fatherland land, is the 

land distributed by the traditional village to all members of the Bonyoh Traditional Village community. The village father land is 

owned by the Bonyoh Traditional Village and the management rights are given to all community members to enjoy the results. 

Some of the results are submitted in the form of urunan (dues) to the traditional village, so that it can be used for the benefit of 

traditional ceremonies or for the sake of temple construction. Each customary village member gets a village father land area of 

150 acres to 200 acres, depending on the land class. If the land is in an area close to the village yard and the highway, then the land 

is less, while the village father land which is close to the forest and far from settlements will get a larger share. This was considered 

good at that time, because the distance traveled and the disturbance from animals were quite heavy obstacles, so it was natural to 

get more shares compared to those who were close.  

Village yard land is land that is distributed by the traditional village to be used as a settlement by the people of the 

Bonyoh Traditional Village. The land area of the village expert is on average between 4 acres to 6 acres, depending on the location 

and position of the community members. If the member of the community is an official, they will be given a full yard, which is 6 

acres. If ordinary people will be given approximately 5 acres. This is considered fair, because it shows the structure of the duties 

and responsibilities carried out as well as the need for the public interest (Trisya Andika et al., 2021). Traditional village officials 
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at that time received guests from several other village officials and community members who wanted to convey problems. This 

causes the village official's yard to be wider, so that it can accommodate all the guests who come and give an impression of honor 

to the owner. The village yards are lined up from north to south facing east or west with a road as an intermediary between the 

yards of one community and another. The village yard model in the Bonyoh Traditional Village is almost the same as the current 

BTN concept, but with a wider land area.  

Profit temple land is land owned by a traditional village and its management is carried out by a traditional village to 

provide ceremonial facilities in the traditional village. The land of the profit temple is always close to the temples in the Bonyoh 

Traditional Village, because the purpose is to support the activities that will be carried out in the traditional village. Usually, the 

Pura Pura land will be planted with various plants such as cassava, cassava, banana, jackfruit, bamboo and wood. This is because 

ceremonial and construction activities at temples always require infrastructure such as bananas, banana leaves, jackfruit for 

vegetables, cassava to eat, bamboo to be used as skewers and wood to build in temples (Suwitra & Puspadma, 2018). The treatment 

of this plant is carried out jointly by all members of the Bonyoh Traditional Village community, by working together once a month. 

Currently, the care for the plants in the land of the Labuan Pura is given to the person who takes care of the plants in exchange for 

half of the income earned is given to him. Evidence land is land given to traditional village officials for their services in managing 

the interests of the community. Evidence land means land that is a marker or proof that the person concerned is a customary village 

official who is legally recognized by all communities through the land of evidence provided. Evidence land is usually located in a 

row or together, so it is easy to identify between one customary official and another. The land area of evidence depends on the 

position held with an area ranging from 30 acres to 50 acres. This land of evidence can be used for income until the person 

concerned becomes an official in the traditional village. After finishing serving in the traditional village, the proof land will be 

given to his successor and so on. 

Abyss protection lands are lands that exist on the edge of a ravine along the edge of a ravine in the entire area of the 

Bonyoh Traditional Village. The area of the gorge protection land is between 5 meters to 19 meters from the ravine. This ravine 

protection soil is treated by the owner of the trough (the owner of the land next to it), so it does not cause deforestation of the 

ravine protection soil. The protective soil of the gorge is filled with bamboo and various other woody plants to avoid landslides in 

the rainy season. Bamboo plants are then used for various needs, such as building materials and to be used as firewood. This causes 

the ravine protection soil to remain intact with lush bamboo plants, so it is often considered a community forest. This ravine 

protecting land cannot be certified, because it is government-owned land, but it can be treated to protect the gorge from landslides 

(Rudy, 2017). 

 

Traditional Land Management in Bonyoh . Traditional Village 

 

All land in the Bonyoh Traditional Village is the territory of the Bonyoh Traditional Village which absolutely belongs to the 

traditional village and members of the Bonyoh Traditional Village community. Based on this classification, broadly speaking, the 

land in the Bonyoh Traditional Village can be grouped into three, namely: (1) customary village land, (2) government land, and 

(3) private or individual land. Traditional village land is land controlled by a traditional village or what is called ulayat land. 

Traditional village land consists of: (1) druwen village land, (2) customary village father land, (3) village yard land, and (4) 

evidence land. Government land is land that belongs to the government in the area of the Bonyoh Traditional Village. The 

government land in the Bonyoh Traditional Village is a ravine protection land located along the banks of the ravine in the Bonyoh 

Traditional Village. Meanwhile, owned land is land owned by members of the Bonyoh Indigenous Village community that already 

has a certificate and is cultivated privately. The land groupings in the Bonyoh Traditional Village can be described as follows:  

 

Figure 3.1. Land Grouping in Bonyoh . Traditional Village 

 
 

 

Based on the picture above, the land in the Bonyoh Traditional Village which is included in the ulayat land is the village 

druwen land, village father land, village yard land and evidence land. The management of each type of customary land varies 

according to the needs of government administration and the existence of customary villages. Druwen village land is land owned 

by adat and intended for public purposes, such as graves, fields, schools and village forests. These lands are managed directly by 
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the adat village through adat officials by mobilizing all members of the adat village community to clean and care for it. For 

administrative purposes as regulated in the Basic Agrarian Law, which obliges every Indonesian citizen who has custody to certify 

his land, the Bonyoh customary village registers the druwen village land in the name of the customary village (President of the 

Republic of Indonesia, 1960). However, until now there are still problems, because to administer land, especially certificates, it 

must be registered in the name of an individual or legal entity. Meanwhile, the Bonyoh Traditional Village has not yet been 

registered as a legal entity. Bonyoh Traditional Village is a customary law alliance that has the autonomy to manage and cultivate 

customary land in its territory for the benefit of the Bonyoh Traditional Village community (Sudantra, 2018). In this regard, the 

druwen village land is still managed by the traditional village, on behalf of the ulayat land, it is intended for the public interest of 

the Bonyoh Traditional Village community. Until now, there are no problems related to the druwen village land, both related to its 

ownership, management and territorial boundaries (Hendriatiningsih et al., 2008).  

The customary village fatherland land is land that is distributed to all community members to be cultivated and used for 

personal interests and the interests of the traditional village. Administratively, Ayahan desa land is land owned by a traditional 

village and management rights and the proceeds are given to members of the Bonyoh Indigenous Village community with the 

obligation to pay fees for traditional/religious ceremonial activities. In addition to the obligation to pay dues, members of the 

indigenous village community are also required to participate in mutual cooperation in temple construction activities, cleaning the 

temple and the surroundings of the Bonyoh Traditional Village and preparing infrastructure for traditional ceremonies held in the 

Bonyoh Traditional Village (Tanah et al., 2002). Initially, the customary village's father land was administratively under the 

customary village, so that community members only had the right to manage and enjoy the results. However, with the 

administrative control related to land ownership, the village father land must be certified in the personal name of the customary 

village member who manages the land. In this regard, the community of the Bonyoh Traditional Village held a deliberation to 

decide what to do for the traditional village, so that it could fulfill the provisions of the agrarian law. The results of the deliberation 

then decided: (1) the village father land managed by members of the Bonyoh Indigenous Village community was certified on 

behalf of the managing community member, (2) land certified by community members was not allowed to trade, (3) community 

members only had rights to manage, enjoy the results and contract out only as part of the total area of land managed, and (4) land 

certificates are not given to be carried personally by the manager, but are made into one in the Adat Village. Based on this 

agreement, the land of Ayahan Desa administratively already has a certificate, but in fact it is still under the control of the 

Traditional Village. This is considered a very good solution to fulfill the Basic Agrarian Law and the needs of the Bonyoh 

Traditional Village as a traditional institution. 

Village yard land is land that is distributed by the Bonyoh Traditional Village to the community to be used as a place to 

live or settlement. The village yard is located in the center of the Bonyoh Traditional Village government, surrounding the Balai 

Agung Temple, Panti Temple, Jero Kajanan Temple and Puseh Temple. The community has built a family shrine (sanggah), 

kitchen, residence, bathroom, garage and various other buildings for the benefit of the family. In the yard it is allowed to keep pets, 

such as chickens and birds in cages, but it is forbidden to raise livestock, especially pigs and cows (Windari, 2010). 

Administratively, the village expert land is given to be certified personally by each person who lives in the village yard. However, 

similar to village father land, village yard land is prohibited from: (1) being traded, (2) prohibited from mortgaging/contracting or 

passing it to other parties, (3) on the rights granted all community members who own village yard land are obliged to pay 

urunan/contribution for the purposes of the ceremony held in the Bonyoh Traditional Village, and (4) community members who 

live in the village yard are obligated to maintain the cleanliness and tidiness of their yard and maintain good relations with their 

neighbors. With this provision, the Bonyoh Traditional Village as a religious social institution is able to bind all community 

members to always be active in building order, peace and security in the Bonyoh Traditional Village (Rudy, 2017).  

Evidence land is land given to officials of the Bonyoh Traditional Village for their services in carrying out tasks for the 

benefit of the Bonyoh Traditional Village community. The land of evidence is given to village officials while carrying out their 

duties as officials of the Bonyoh Traditional Village. The evidence land is located west of the Bonyoh Traditional Village, precisely 

in the border area between the Bonyoh Traditional Village and the Bayung Gede Traditional Village. The land of evidence is 

administratively certified by the Village. Ada is in the name of the first Village Official. But then it experienced problems, because 

it was claimed as private land (Sastrawan et al., 2018). Then through the Bonyoh Traditional Village deliberation several things 

were agreed upon, namely: (1) all Village Officials who have completed their term of office must return the evidence land to the 

Bonyoh Traditional Village, (2) the evidence land that has been certified in the personal name of the First Village Official will be 

certified on behalf of the Bonyoh Traditional Village. Bonyoh Traditional Village, (3) evidence land will be given to village 

officials when active in office and when finished serving, evidence land must be returned to Bonyoh Traditional Village, (4) 

Bonyoh Traditional Village officials who get proof land are only given the right to manage and enjoy the proceeds from the land 

and (5) the official of the Bonyoh Traditional Village who was given land as evidence is not allowed to lease, pawn or the like. 

 

CONCLUSION 

 

Land in the Bonyoh Traditional Village can be classified into seven, namely: (1) owned land, (2) druwen village land (owned by 

a traditional village), (3) village father land, (4) village expert land, (5) temple profit land, (6) evidence ground, and (7) ravine 

protection ground. Included in the ulayat land are the druwen desa land (owned by the traditional village), the village fatherland 

land, the village expert land, the temple profit land, and the evidence land. Administratively, some ulayat lands are registered in 

the name of the Bonyoh Traditional Village, such as druwen village lands and evidence land. While the land that has been certified 

in the name of the owner is the customary village father land and village yard land. The land management rights for the druwen 

village are under the Bonyoh Traditional Village. Meanwhile, the management of village father land, proof land and village yard 

land is given to members of the indigenous village community who own it while still carrying out obligations for the Bonyoh 

Traditional Village. Further research is needed on the management of customary lands in other areas in Indonesia, including in 

other countries. 
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